PHASELIS: Disiplinlerarası Akdeniz Araştırmaları Dergisi'nde bulunan içeriklerin tümü kullanıcı-lara açık, serbestçe/ücretsiz "açık erişimli" bir dergidir. Kullanıcılar, yayıncıdan ve yazar(lar)dan izin almaksızın, dergideki makaleleri tam metin olarak okuyabilir, indirebilir, dağıtabilir, makalelerin çıktısını alabilir ve kaynak göstererek makalelere bağlantı verebilir. 
Given the length of the rugged, mountainous and indented coastline along the southwestern border of the Sultanate, which by 1226 extended over a distance as the crow flies of more than 600 km, from Dalaman to near Silifke (for the eastern part after 1225, Fig. 15 ), and, of the Sultan's need to be informed, essential to the exercise of effective state control, this coastal terrain backed by the Taurus Mountains, presented serious problems in terms of the time taken in the conveying of information rapidly from place to place. For example, if only a mounted courier system were employed, with, for example, the courier carrying the news of a Crusader fleet passing Patara, by the time the mounted courier had reached Antalya, the Crusader fleet could have sailed along the coastline and reached and sacked the city before the messenger had arrived 2 .
It was necessary to exercise effective coastal control through observation and secure communication in practice, and this was also articulated in the correspondence concerning mutual obligations to be entered into by both the Rūm Seljuk state and that of Lusignan Cyprus in their treaty negotiations in the second decade of the XIII th century. An obligation by the Seljuk Sultanate to maintain a coastal watch to combat piracy is implicit in the exchange of letters concerning a treaty between Sultan 'Izz al-Dīn Kaykavas I (1211-20) and Hugh I of Cyprus (1205-18) with a letter dated Sept. 1216, from Sultan 'Izz al-Dīn to King Hugh of Cyprus containing the following passage:
1 For example, see : Turan 1988, 152; Özcan 2005, 83 . It is unclear as to if these posts were duplicated, one Emir for the White-Mediterranean, another for the Black Sea, or were combined in the person of a single Emir and if the title Emir was inflated into Malik or if both posts were occupied at the same time in the second half of the XIII th century as, although an inscription dated A.H. 676 -from June 1277 onwards, records Badr ud-Dīn was emir al-sawahil, by 1281 he is recorded in another inscription as malik al-sawahil, Lloyd -Storm Rice 1958, 63. The relative status of the emir of the coastlines at Antalya and that at Sinope, ie. if there were two emir who carried this title at the same time, one responsible for the Black Sea, the other the White or Mediterranean, and that between the emīr and the malik of the coastlines over the course of the XIII th century remains today unclear. The passage reading, "passing by my territories… my people shall at once seize and confiscate all of them", clearly implies, firstly, that a coastal watch was maintained along the coastline and at all the ports along the Mediterranean coastline of the Sultanate in 1216, the ports of Lycia, Patara, Meğri, Myra-Stamira, Finike, Olympos etc., an area recognized as Seljuk territory in the Seljuk-East Roman treaty of 1211, as well as at the main port of Antalya re-conquered in 1216, were under Seljuk state control. Secondly, that the Seljuk forces stationed in these ports were sufficient to seize corsair craft passing along the coastline, meaning that there were numbers of Seljuk troops and war-craft stationed in these ports by the second decade of the XIII th century, not just in the port of Antalya, and, that they were linked by an observation and communications system that enabled them to co-ordinate and act "at once".
It is known that the main Seljuk Mediterranean naval base was at Antalya, another, after 1221 at 'Ala'iyya-Alanya, that there was a Rūm Seljuk reis ul'bahr 4 and the emir-i sevahil, Emir of the Coastlines, and after 1250, the malik al-sawahil, Ruler of the Coastlines, but the question is, how did timely information reach these bases and emirs, and most importantly reach the sultan in the course of his peregrinations and campaigns -conveying the news of the passage of a Crusader, or a pirate fleet, of a potential landing of hostile forces, news of a revolt against Seljuk rule, as in Antalya in 1212, or relating the arrival in Rūm Seljuk territory of a ulak-intelligencer/envoy at a port distant from these centres and the sultan? And through what method(s) did the sultan communicate the necessary order-instructions-reply?
Sulaymān b. Dāwūd/Süleyman/Solomon son of David and the Second Sulāyman
The First Sulaymān, that is the Prophet Sulaymān b. Dāwūd/Solomon son of David, in the Book of the Word, in the Holy Koran, the primary source, is remarked upon for the wisdom that the Almighty bestowed upon him, for his control over the winds 5 , over armies of men, animals, birds and jinn
6
, and with the ability to understand the languages of the temporal world, from ants 7 , birds 8 and people 9 to the jinn 10 . The Prophet Sulaymān was informed of what was happening in the worlds of people, creatures and jinn, and stood at the centre of, and was the recipient of communications, including the Divine and the secret, and he sent letters through 3 Savvides 1981, 144 ; see also Turan 1988, 109-119. 4 Bibi II. 127. This famous mirror, rediscovered and repaired by the Prophet Sulaymān b. Dāwūd, and of which only a single piece, a fragment of the whole mirror, reportedly reached the Abbāsid caliphs' treasury, could have been understood as providing the model for the subsequent use of 19 An apparent source-model for the historically subsequent mirror on the Pharos at Alexandria, mentioned by Benjamin of Tudela who in 1168 records in his Sefer ha-Masa'ot, (Tudela 2005, 104 ) the speculum on the Pharos was constructed by Alexander the Great; as likewise the mirror mentioned in the c. 1165 Letter of Prester John, as both of these mirrors enabled events in far distant lands to be observed, but both of these mirrors were however kept in towers. It seems from the Islamic sources that there probably was an East Roman mirror(s) which was destroyed on the Pharos in the late VII-VIII century A.D. which was possibly employed for signalling, rather than only relating to the intensification and projection of the flames' light into a beam, although this is uncertain. Johann Schiltberger relates the mirror on the Pharos at Alexandria was deliberately broken to enable the sack of the city by the Lusignan Crusaders in 1365, (Schiltberger 1879, 62-4) ; clearly indicating the enormous value placed upon code-maker engineers, by both the Caliph and the Emperor. The Caliph's offer of gold and peace in exchange for the loan of Leo the Engineer was rejected by the Emperor. It seems possible that Leo the engineer (790-869) 23 , who had developed a coded visual signaling system linking Constantinople to the Eastern border 24 , was wanted by the Caliph for the development of a coded signaling system, perhaps an invitation to be associated with the development at this time of the Abbāsid "heliograph" system. If this account of Sulaymān's mirror marked the Abbāsid development of a form of plane mirror glass backed with a silvermercury amalgam, the technology possibly brought to Baghdad from China Shabbah al-Numayī. 22 Setton 1956, 30. 23 Symeon Magister describes the method devised by Leo the Engineer in the IX th century employing two synchronous clocks to send 12 different messages defined by the hour they were sent. For the excavation of East Roman beacons, see : Foss 1985, 86-94; 1991 273-4 their works with the Seal of Sulaymān device, a 6 or an 8 pointed shamsa-Sun-Star, indicating not only that they were working for The Second Sulaymān, but also indicating the work's excellence with this mark, and a sign indicating those Muslim rulers who were perceived, wished themselves to be perceived as, and who saw themselves as, the embodiment of "The Sulaymān of the Age" -"The Second Sulaymān"
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, ruling from the centre of a sophisticated communications network that went to wherever the ruler was (depicted in Figs. 1, 3, 4 , 5).
The British Museum catalogue entry for Fig. 1 , describes these depictions of jinn of the land as 'sphinxes', a 19 th century orientalist misnomer as likewise in Fig. 2 Rūm Seljuk territory, together with a small number of Latin-Frank Catholics 39 -came from the recognition providing legitimacy for rule given to these Rūm Seljuk rulers by the reigning Abbāsid Caliph in Bagdad, through their investiture by the Caliph's envoy with the 'ahd, or investiture diploma, manshur, diploma of recognition awarding the title, Sultān, and the legitimizing symbols, the attributes and insignia of rule, including: the seal 40 , the robes of honor, tashrif, sword with gold scabbard, horse with gold saddle 41 , chatr-parasol, standard crowned with a crescent moon which formed the finial, the alem of the standard sent by the Caliphs to Abbāsid recognized rulers upon their accession 42 . In exchange the Sultan was to mention the Abbāsid Caliph's name in the khutba, the Friday sermon given at congregational mosques throughout the realm, on the coinage 43 , and on the tiraz, the inscription bands on the garments worn by state officials as also by the Sultan , Sultan Giyath al-Dīn Keyhusrev II (r. 1237-46), with his first wife from Georgia described as, like "Belkis" the wife of the Prophet Sulaymān-Solomon 48 , in the surviving literary record, each of these Rūm Seljuk Sultans were described by the laqub "The Second Sulaymān".
Clearly, following the execution by the Pagan Mongols of the last Abbāsid Caliph, al-'Imām al-Musta'sim in 1258 in Bagdad, there was the matter of the absence of legitimacy, there being no longer the possibility of the dispatch of title and insignia from the Caliph to the Rūm Seljuk ruler, thereby legitimising the ruler as being the representative of the Abbāsid Caliph, nor the expression of this recognition in the khutba, nor on the tiraz or the coinage of the Sultanate naming the Caliph; this was combined with the increasing Pagan Mongol control over Rūm Seljuk territory, consequently the title, "The Second Sulaymān" seems not to have been given to subsequent Rūm Seljuk rulers, and the title of sultān adopted by post 1258 Rūm Seljuk rulers, was "de facto" and, in legal terms, usurped, in the absence of the legitimate investiture by the Caliph or his representative, upon the accession of each sultan. The circumstances of the post 1258 period were quite unprecedented, and these circumstances were not aided by the very young age of the co-holders of the title 'sultān' in Rūm Seljuk territory in the post 1259 period, following the death of the last legitimate Rūm Seljuk Sultan Kılıç Arslan IV.
Consequently with the Rūm Seljuk Sultans from 1205 to 1243/6 described through the laqub as "the Second Sulaymān", one may think these sultans so described, may, reflecting a recorded attribute of the Prophet Sulaymān, have possessed an effective communications system, employing 39 As recorded in an inscription of 1231, "the sultan of the land and sea, of Greeks (sic. Rūm=Romans-East Romans), Syria, the Armenians and the Franks", Lloyd -Storm Rice 1958, cat. no. 36. 40 Bibi I. 241. 41 Serjeant 1972, 24. 42 Bosworth 1977, 99 . For the hilal-i rayat sent to the Ghaznavid Bahram Shah together with a black banner with a lion device and the black chatr or parasol. In respect to the black, the official colour of the Abbāsids, see Mas'udi 408; "Abbāsian means black, ' Nizami II. comm. line I. 182 . 43 Bosworth 1977, 79. 44 For examples : Serjeant 1972, 24, also 18, 19, 23; Bosworth 1973, 52-4 rapid communications, not just the barīd courier-intelligencer service, but communications at all three degrees of speed, the messengers of the barīd, the relays of messenger pigeons, and the messages that travelled at the speed of sight and light.
In respect to the barīd, there is of course no reason to assume that the barīd system was not employed in Rūm Seljuk territory, just because the Great Seljuks refused to employ it, to Nizam al-Mulk's recorded frustration: This tripartite system of communications was employed by the Ayyūbids in the territory adjacent to Rūm Seljuk territory 52 and, given the close connections between the Ayyūbid and Rūm Seljuk Sultanates in the first half of the XIII th century, it seems most probable that a similar ; and there were also Ayyūbid trained architects in Rūm Seljuk territory, working at Sinope, at Konya, at Alanya, who designed Sultan-hāns, such as that on the Aksaray-Konya road at Sultanhānı. These Ayyūbid trained architects included: Abū 'Alī Abu 'r-Raqqā' al-Kattānī al-Halabī (of Aleppo), known to have been active in Rūm Seljuk territory from dated inscriptions in the period from 1216 to 1228, and the Damascene, Muhammad bin Hawlan al-Dimashqi, active in Rūm Seljuk territory from before 1219 to 1229. And there was the consolidation of this Ayyūbid-Rūm Seljuk relationship in the dynastic intermarriage of 1237 55 ; together, at times, with a shared interest in the Jihad.
This tripartite system consisted of firstly the barid, the courier service, kussâd-messengers on horseback, employing as appropriate the extensive network of non-urban state hān-derbent stations for re-mounts. Secondly, the hamān, the messengers of the pigeon post 56 . Thirdly, line of sight observation, marker and signalling stations -manār-manāwir employing light, reflected light, and smoke
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. This communication system is recorded pictorially on the Iranian c. 1200 fritware vessels painted in the mina'i technique (Figs. 1, 3, 4 and depictions of the jinn; and of mounted couriers, messenger pigeons and winged signalling mirrors (Fig. 5) .
It was through employing rapid communications, not just the barīd, but messenger pigeons, and 'flash' messages passed at the speed of sight and light and reflected light (like the smoke-less fire of which the jinn are made, Surat Ar-Raĥmān 55:15 -of scorching fire, Surat Al-Ĥijr 15:27), that these Rūm Seljuk Sultans, informed through these means, could rightly be characterised as being "the Second Sulaymān".
That both Sultans 'Alā' al-Dīn Keykubat I and Gī-yāth al-Dīn Keyhusrev II saw themselves, and wished themselves to be seen as, being identified as "The Second Sulaymān", is clearly recorded, not only by ibn Bibi, as noted above, but this is also recorded through some of the figures depicted on the 8-pointed star-sun tiles employed on the cut-tile revetments on the walls of their palaces, pavilions and baths, as also on the Güdük Minare in Akşehir of 1227 where the square tiles carry these same 8-pointed star-sun designs Presumably the paired dragon figures that are depicted on these Seljuk palace tiles are to be understood as representing the jinn, although the creature that is called a 'griffon' depicted on these tiles (Fig. 3) 61 , as elsewhere freestanding in bronze
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, is a creature that is described by Ibn 'Arabi as being, potentially in existence, but not existing, and is a secret known only to the Prophet Sulaymān 63 , thereby associating this depiction on tile-work, as its depiction in other materials, like these representations of the jinn, with the Prophet Solomon-Sulaymān and so, with "The Second Sulaymān". These remarks would also seem to apply to the tile-work painted in mina'i technique, probably originally from the Kılıç Arslan II pavilion in Konya (eg. Fig. 8 ), but given the few surviving examples this is uncertain, although Ibn Bibi likewise describes Sultan Kılıç Arslan II as "The Second Sulaymān", as is noted above.
58 Arık -Arık 2008, figs. 256, 257. 59 Surat An-Naml 27. 17: "And gathered for Solomon were his soldiers of the jinn and men and birds, and they were [marching] in rows"; Surat Al-'A`rāf 7. 27; Duggan 2006, 206-7; 2009, 235ff; Mardrus -Mathers 1996, vol. II. 293 . For the two kinds of jinn, Surat Al-Jinn 72. 11. 60 For the work of the jinn: Surat Saba' 34. 12; Surat Şād 38. 37; Duggan 2009, 235ff. 61 Examples include those produced under the Fatimids in the X th -XI th century, e.g. in lustre, EttinghausenGraber 1994, fig. 157 . 62 Ettinghausen -Graber 1994, fig. 188 . 63 Elmore 1999, 80 n. 68. Only the base and ground floor of this manār remains in situ today (Fig. 13, Fig. 14) . It was probably constructed prior to the construction of the adjacent hān, which was built during the reign of Sultan Gīyāth al-Dīn Keyhusrev II
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. The manār, from the style of masonry and mortar employed and from the apparent form of the merlons 67 , and with its exterior measurements of 5 by 6.5 m on its longer sides facing North and South, measuring one half of the width of the hān if measured from outer wall to outer wall, ignoring the exterior buttresses, suggests the employment of the same system of measurement and methods of construction for both buildings, with the manār originally standing at least as high as the hān. The above suggested subsequent construction of the hān in this place was doubtless likewise related to the Sultan's communication systems, this hān adding a station to the overland barīd system at time when secure accurate muhabereler news-intelligence was invaluable (Fig. 15) sessions and territory with both Antalya and Konya.
It was probably in part rebuilt after, almost inevitably, being damaged in the major earthquake and tsunami of the 11 th of May 1222, which totally destroyed the western Cypriot coastal city of old Paphos, recorded in the Byzantine Short Chronicles 69 , destroying its harbour, and also its castle which had been built only 30 years earlier and it damaged parts of Limassol and Nicosia, and this earthquake was associated with a major tsunami 70 . There can be little doubt that this earthquake and tsunami must have caused significant damage along this coastline, in addition to the destruction caused at newly taken, restored and renamed 'Alā'iyya-Aliyya-Alanya, and the destruction this seismic event caused seems a reasonable explanation for the strange absence of Seljuk inscriptions dated to the years 1221-1222 from the 'Alā'iyya fortifications, yet we know the fortification walls would have been repaired immediately following the considerable damage they experienced from the mangonel projectiles fired during the course of the Seljuk siege, these shattered Seljuk building inscriptions from 1221-1222 presumably being reused in the subsequent Seljuk rebuilding work. Schreiner 1977, II. 191. 70 Al-Magrizi 146; Arık 1994, 22; Edbury 1994, 14; Altan 2002, 46 . This rectangular two storied manār tower constructed on a minor elevation of 8 m ASL, 500 m from the sea and with a then entirely unimpeded sea vista, seems to have been constructed to serve as a Seljuk coastal watch and signalling relay tower, its signals would have been clearly visible from 15 km away, night and day, weather permitting, from the citadel of Ala'iyya-Alanya and vice versa. This Rūm Seljuk manār, like the Yivli mubārak manār of Seljuk Antalya, the Taşdibi manār by the Medieval port of Myra 71 , the Yilan başlik manār on Cape Gelidonya (destroyed by seismic activity in 1741) and the Seljuk re-use of the Roman Pharos at Patara as a manār, were not constructed or restored and reused to function solely as harbour markers, there is no harbour by Şarâb-sa hān, nor on Cape Gelidonya, but rather these formed part of an integrated Rūm Seljuk XIII th century coastal surveillance, marker and communications system. Constructed to provide for secure and rapid communications -at the blink of the eye -this being an attribute of the Prophet Sulaymān, and, to a lesser degree, an attribute of those Caliph's and Sultans who were described as being the embodiment of "The Sulaymān of the Age", who were in their time understood as being, "The Second Sulaymān", with the jinn at their command 72 , the muhandis-nakkash producing works of superlative quality, designing and refining communication systems, codes and instruments
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, enabling the passing of coded messages flashed at the speed of light-reflected light, from manār to manār. 
Figure Sources

